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Abstract

Following the popularization of Buddhism in ancient China, Buddhist scriptures
underwent extensive cross-linguistic translation. This process was shaped by vari-
ous factors, including the field of power, religious field, and capital, which collec-
tively established specific regulatory patterns for translation practices. The present
study explores these dynamics by delineating the theoretical foundation formed by
Pierre Bourdieu's sociological concepts, alongside the historical process of the si-
nicization of Buddhist scripture translation. By employing Bourdieu's sociological
perspective, the study investigates the factors influencing the rules, practices, and
ideological underpinnings of Buddhist scripture translation within the broader con-
text of cross-cultural communication. Furthermore, it analyzes the impact of the
field of power, religious field, capital, and cultural context on the translation of
Buddhist scriptures. The study also delves into the motivations behind the for-

mation of Chinese Buddhism, offering insights into how these translations contrib-
uted to the development and adaptation of Buddhist thought within Chinese cultural
and historical contexts.
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1. Introduction

Translation is a comprehensive social activity that sustains the exchange and dissemination of cultures across terri-
tories. The act of translation is “not merely a linguistic process but a significant cultural act” (Faizullah & Khizar,
2024, p. 630). More importantly, it necessitates the integration of extratextual sociocultural factors such as levels of
productivity, diplomacy, religion, and ethnicity. Therefore, translation activities should be analyzed within the do-
mains of economy, culture, and politics, which calls for an examination of the identities and relationships of partici-
pants.

Within the diverse paradigms of sociocultural translation studies, Bourdieusian genetic structuralism has emerged
as a significant philosophical foundation shaping the advancement of literary translation research (Kardiansyah &
Salam). Pierre Bourdieu’s paradigms transcend disciplinary boundaries, encompassing education, sociology, linguis-
tics, philosophy, aesthetics, and literature, among many others. Bourdieu’s social theory has been widely employed
in the analysis of translation activities by many scholars (Xing & Chen, 2020) and offers a framework of theoretical
concepts for examining the role of translators and interpreters as social and cultural agents, highlighting their active
participation in the creation and perpetuation of social and discursive practices (Inghilleri, 2023). Particularly, his
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concepts of field, capital, habitus, and cultural reproduction have had a profound impact across various research
domains. These theories of social practice provide a solid theoretical foundation for constructing a sociology of trans-
lation, which also constitutes the theoretical cornerstone of this study.

2. Theoretical Framework of Bourdieu’s Sociology

Bourdieu's three fields infiltrate and influence one another (Cao et al., 2023) to elucidate the laws and principles
governing cultural production, dissemination, and reception. The translation of languages is characterized by uncer-
tainty. The linguist Ferdinand de Saussure et al. (1983) posited that linguistic signs are composed of the signifier and
the signified, and their relationship is not fixed but arbitrary. Within the linguistic system, linguistic signs are rela-
tively stable concepts and meanings that are reinforced over time, yet their semantics can shift in different historical
contexts. Influenced by the theories of Saussure, Marx, and Husserl, Bourdieu broke away from the structuralist and
formalist views of language, asserting that text translation and dissemination are complex social processes. In partic-
ular, the close relationship between language and power often exerts a significant influence on translation itself.
Furthermore, Bourdieu also drew upon and incorporated Marxist and phenomenological perspectives, viewing soci-
ety as a dynamic practice. Consequently, he referred to his sociological theory as a theory of practice, and his cultural
sociology is also known as a theory concerning cultural practices (Wang, 2011).

Drawing upon the concept of a physical field, Bourdieu (1984) introduced the notion of the field as a social space
characterized by its unique operational rules. He emphasized that social structures are composed of related elements
situated within this space, including the participants of the field and their interconnections. Various fields are inter-
related, yet each field possesses relatively independent rules. In the field, behavioral activities or practices are the
product of the interaction between class dispositions and the structural dynamics of a specific field. Precise judgments
about the positions of individuals and objects within the field can only be made within the context of relational
structures. Bourdieu posited that sociocultural practices are formed through the interplay of capital, habitus, and field.
Capital encompasses cultural, economic, and symbolic forms. The field of power, generated by capital, possesses the
capacity to distribute capital and determine social structures within society. As can be seen in Figure 1, the relation-
ship between field and habitus is ontologically correlative: the field shapes the formation of habitus, while habitus,
in turn, promotes the stability and regularity of the field.

Interplay

field
ie

capital

form promote

habitus

Figure 1. Relationship of field, capital, and habitus.
3. Impacts of Field and Capital on Buddhist Scripture Translation

Since its introduction to China during the Eastern Han Dynasty (25-220 AD), Buddhism has a history of approxi-
mately two thousand years. Initially, Buddhist scriptures were orally translated into Chinese by Indian monks. With
the substantial importation of Buddhist texts, by the end of the Eastern Han Dynasty, the translation of Buddhist
scriptures had taken shape on a significant scale, leading to the formation of numerous, albeit small-scale, private
translation sites (translation fields), where the translation of scriptures was largely a spontaneous activity undertaken
by monks. During the period of the Southern and Northern Dynasties (420-589 AD), widespread warfare and social
unrest led to a dire existence for the populace, prompting disillusionment with the real world and a turn towards the
void for spiritual solace. This period coincided with the influx of a large number of Buddhist texts and the exchange
visits of Indian monks. Coupled with the popularity of Wei-Jin metaphysics and the advocacy and promotion by the
upper echelons of society, Buddhism experienced explosive growth. By the Sui and Tang dynasties, Buddhism had
become a prominent religious belief. Supported by official forces, there emerged many professional Buddhist scrip-
ture translators within well-established institutional frameworks. Official translation fields were formed, and the

DOI: 10.26855/jhass.2025.01.008 53 Journal of Humanities, Arts and Social Science



Qin Xie

organizational structures and departments within these fields were refined. This era marked a period of flourishing
Buddhist culture, with extensive construction of Buddhist temples and an unprecedented increase in the number of
monks and nuns, culminating in the golden age of ancient China's scripture translation endeavors.

3.1 Field of Power and Buddhist Scripture Translation

Bourdieu's concept of the field of power refers to a structural space within society that has the capacity to distribute
capital and determine social structures. This concept bears a resemblance to Foucault's notion of power discourse
(Foucault, 1980), which pertains to the force of power that can establish rules and order. However, this structural
space is not concentrated in specific individuals or regimes but reflects an abstract space that embodies the complex
relationships of the ruling class, such as states, tribes, city-states, and other political units of varying sizes. In the
realm of translation, different genres and disciplines have their own relatively independent rules. For instance, trans-
lations in the fields of science or medicine are closely related to their respective domains and are often carried out by
practitioners within those fields. The translation of religious literature, particularly scriptures, often took shape in
ancient feudal societies. Although translators established certain rules for scripture translation, compared to the po-
litical neutrality of natural sciences, the humanities are more susceptible to political influence, allowing for greater
interpretive leeway in the translation of texts, resulting in versions with content significantly different from the orig-
inal scriptures (Li, 2007).

This "foreignization" in the translation of Buddhist scriptures manifests in various ways. In feudal societies, with
limited development of productive forces and a centralized political model, information dissemination was unidirec-
tional, from the top down, with discourse power held by feudal nobility and monarchs. André Lefevere (1992), the
representative scholar of the translation manipulation school, posited that in addition to the creation, translation, and
commentary of literary works, there is a "patron" who influences literature. It can be said that text translation is a
highly manipulative act. For example, Empress Wu Zetian, in her effort to suppress the power of the Li royal family
of the Tang Dynasty, promoted the "Mahamegha Stitra" among the populace to generate public opinion in her favor
and reinforce the legitimacy of her female rule. She purposefully directed and manipulated translators to revise the
translations of the "Mahamegha Siitra," the "Avatamsaka Siitra," and others, and she constructed temples and pro-
moted scripture recitation to spread her ideology. In doing so, she laid the groundwork for public opinion that sup-
ported the notion of a woman as ruler according to Buddhist teachings. Here, Buddhism became a tool for the ruler
to suppress dissent and consolidate her own governing position, controlling the religious discourse to influence the
consciousness of the people and achieve the goal of stabilizing her regime.

3.2 Capital and Buddhist Scripture Translation

Bourdieu appropriated the economic concept of "capital" to explain how individuals with different qualifications
possess different forms of "capital" in various fields. These forms of capital are economic, cultural, and symbolic.
Economic capital refers to the extent of economic property owned or controlled by an entity and the capacity to exert
control over it. This differs from the concept of economic capital in modern statistics, which is defined as the capital
required to cover unexpected losses and maintain normal operations. In the present study, Bourdieu's concept of
economic capital primarily revolves around the economic conditions and the manipulation of translation content by
economic power during the translation of Buddhist scriptures. This is because the translation of Buddhist scriptures,
besides being a cultural dissemination activity, also involves economic behavior. In the early Eastern Han period,
when Buddhism was first introduced to China, there was a prevalence of civilian translation activities, leading to
cultural exchange and commodity trade. The translation of Buddhist scriptures brought substantial economic benefits
to monk translators. Furthermore, during several periods of Buddhist activity in Chinese history, the economic sup-
port provided by rulers for translation activities—including offering translation sites, generous remuneration, inter-
pretative rights to texts, and certain social status—can be seen as the influence of economic capital on cultural dis-
semination.

Cultural capital, on the other hand, is symbolized by academic degrees and titles, forming knowledge and skills,
and is underpinned by the educational system. Through investment, cultural capital generates power, thereby influ-
encing and affecting literary behavior. Bourdieu (1984) argued that class struggles often occur in the field of cultural
consumption, with internal societal differences gradually emerging through the struggle, and conversely, societal
disparities are further elevated in the process of cultural consumption. Cultural tastes are not naturally occurring; they
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are produced through the interplay of field, capital, and habitus. In terms of the dissemination of Buddhist scriptures,
due to the strong support and promotion by the ruling class, Buddhism was propagated among the upper echelons,
reflecting to some extent the tastes of the ruling class.

According to the theory of secondary dissemination of information, the flow of information is top-down. Monks
hold the interpretative rights to Buddhist scriptures, and these powers are granted by the rulers. Therefore, the lower
strata of society are exposed to Buddhist scriptures compiled according to the intentions of the rulers, meaning that
religious doctrines are used to indoctrinate the masses to achieve the rulers' governing objectives. For example, the
Kumarajiva version of the "Lotus Sutra" that circulated in mainland China contains content added after its introduc-
tion to the Central Plains, and it is impossible to verify the changes made to the scriptures over the ages. The modi-
fications were partly to adapt to the information reception habits of the people at the time, and partly due to changes
instructed by the rulers. Similarly, there are several versions of the "Mahaparinirvana Sutra" that do not contradict
the original intent of the Buddha's teachings, with variations in the content of the scriptures. The earliest version
translated by Dharmaksema was obscure and difficult for beginners to understand. It was not until Kumarajiva's
disciples, Hui Yan, and Hui Guan, referred to the "Mahaparinirvana Sutra" for adjustments, resulting in the version
known as the "Southern Nirvana." The control and influence of power over the literary field have always existed, as
discussed by Bourdieu, Jameson, and others. It is true that, during the translation process, there can also be a separa-
tion between political stance and literary inclination. Therefore, the translator's political position and funding situation
are factors that influence the translation of texts.

The aforementioned three types of capital—economic, cultural, and symbolic—can be converted into one another,
influence each other, and permeate through each other. After the invention of the printing press, various types of texts
were mass-replicated and consumed, leading to the democratization of culture. At this juncture, economic capital
(profit) dictates the production and distribution of textual content, while cultural and symbolic capitals represent
power.

The German philosopher Max Weber (2012) argued that the accumulation and investment of capital promote the
development of productive forces and that countries or regions with a greater number of Protestants tend to experience
better economic development, suggesting that Protestant ethics can foster economic growth. As an imported religion,
the translation of Buddhist scriptures enriched the Chinese language, leading to the creation of the "Fangie" phonetic
annotation system, and increased literacy rates among the populace. The traditional Chinese method of Fangie in-
volves using two characters, one with the same initial consonant as the desired syllable and one with the same re-
mainder of the syllable, to indicate the pronunciation of a monosyllabic character. The "official schools" and "private
schools" established with the aim of proselytizing played a role in popularizing education across different social
classes. This not only expanded the content of education but also made it accessible to a broader audience, contrib-
uting significantly and exerting a profound influence on the historical and cultural development of China. At the same
time, the prosperity of Buddhism spurred the growth of the temple economy. During the reign of Emperor Wu of the
Liang dynasty, Li (1975) mentioned, "There were over five hundred Buddhist temples in the capital, each more
magnificent than the last. There were over a hundred thousand monks and nuns, with abundant assets." "In every
county and prefecture, it was beyond words," indicating that the development of the temple economy, to some extent,
promoted regional economic levels.

It is evident that the dissemination and translation of ancient Buddhist scriptures were closely linked to the eco-
nomic development of the time. From a macroeconomic perspective, when a nation is thriving and the rulers support
the development of Buddhism, the spread of Buddhism is rapid, with strong penetration among the populace, and the
quantity and quality of translations led by officials and participated in by the public are superior. With the support of
devotees and official backing, the temple economy often shows an upward trend. Conversely, during times of national
decline and frequent warfare, the translation of Buddhist scriptures and the spread of Buddhism face significant ob-
stacles. However, Buddhism can still find a foothold among the lower classes of society. For instance, in the late
Tang dynasty, as the nation's fortunes waned and the influence of Buddhism and Taoism grew, the Tang dynasty's
regional military governors asserted their dominance and the central government's power waned. The Great Anti-
Buddhist Persecution was the most severe calamity Buddhism faced since its arrival in the East. "Household editions
were not registered with the imperial treasury, and taxes were not paid to the court," leaving the central dynasty's
coffers empty (Liu, 1975). The Tang dynasty's economy was on the brink of collapse, naturally leaving it without the
means to support the revival of the temple economy.
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3.3 The Independent Culture Formed Under the "Third Space"

According to Bourdieu's field theory, the production, dissemination, and re-creation of any cultural or literary art
form take place within a space akin to a physical field. Thus, the translation process of Buddhist scriptures is a
transition from the literary field of ancient India, where Buddhism originated, to the literary field of the Central Plains
civilization. Scholar Homi K. Bhabha's concept of the "third space" in translation suggests that cross-cultural com-
munication is a blend of the original and target cultures, yet it belongs to neither space exclusively (Liu & Lan, 2019).
This means that literary translation, influenced by political, economic, and cultural factors, results in a hybrid culture
that bears the imprint of both cultures involved while forming an independent culture distinct from either side. The
translation of Buddhist scriptures facilitated the introduction of Buddhism into China, establishing a field for the
translation of Buddhist texts, cultivating the habitus of monks and believers, and gradually leading to the accumula-
tion of various forms of capital. Furthermore, after the introduction of Buddhist culture into China, its interaction and
construction with native Chinese religions over an extended historical period shaped the sinicized Buddhist system,
as well as its sectarian forms and connotations.

In the translation of Buddhist scriptures, the inclusivity and assimilation of the Central Plains civilization formed
an independent religious field, influenced by the cultural field. For example, the Chan (Zen) school, one of the eight
major schools of Chinese Buddhism, is considered a quintessentially sinicized form of Buddhism. Some scholars
even argue that Chan is Wei-Jin metaphysics cloaked in Buddhist garb, having fully integrated native Chinese Con-
fucian and Daoist philosophies. Since the Tang dynasty, Chan has become the mainstream of Chinese Buddhism.
The saying "from one flower come five leaves" refers to the development of the Weiyang, Linji, Caodong, Yunmen,
and Fayan branches of Chan, which also formed unique systems of Chan meditation and practice methods, such as
"koan" study and the Yongjia style of Zen. These elements were not present in the Buddhist scriptures or Buddhist
culture originally transmitted from ancient India to the Central Plains. The Chan scripture "Platform Sutra" is based
on the oral teachings of the Sixth Patriarch Hui Neng, recorded by his disciple Fa Hai, and is inherently in the Chinese
language, thus not involving cross-language translation. However, its scriptural doctrines and the religious thoughts
conveyed are deeply influenced by ancient Indian Buddhism, showing both continuity and distinction in the estab-
lishment of its own school.

In fact, the sinicization of Buddhism often involved a phenomenon of dissemination and reflow. Initially, when
Buddhism was introduced to China, there were no texts; it was orally transmitted by Central Asian Sogdians and
Persians in languages akin to Kuchean and Pahlavi. The absence of written texts meant greater creativity in the oral
transmission, which, after being translated into Chinese, flowed back to India and then returned to China in the form
of formal written Sanskrit. The period when Buddhism was extensively translated into Chinese coincided with the
Wei-Jin era, a time when the teachings of Huang-Lao were prevalent. The integration of Daoist thought from
Zhuangzi and Laozi with Buddhist teachings meant that the language within Buddhism had, in fact, absorbed a sig-
nificant amount of indigenous Chinese cultural elements from texts like the I Ching, Laozi, and Zhuangzi, diverging
from the original Indian classical scriptures. For instance, philosophically, Buddhism emphasizes dependent origina-
tion and the absence of an inherent essence, being non-theistic. However, the Pure Land school advocates the recita-
tion of the Buddha's name, deifying bodhisattvas and the Buddha. Additionally, as the scriptures were disseminated,
musical notations and other religious or philosophical thoughts infiltrated Buddhism, leading to the formation of
different sects. Consequently, the various schools within the Buddhist system are not entirely unified in many aspects,
yet they still retain and agree upon the fundamental Buddhist concepts of suffering, origination, cessation, the path,
and the law of karma across the three times (past, present, and future).

4. The Cultural Origins and Contextual Differences in Buddhist Scripture Translation
4.1 Original Civilization and Buddhist Culture

Historically, there have been various theories regarding the origins of religion. Scholars have expounded on the prin-
ciples behind the emergence of religion and its operational mechanisms from the perspectives of sociology, psychol-
ogy, economics, and other disciplines. For instance, Emile Durkheim (2011) posited that religion is a unified system
of beliefs and rituals that binds people into a moral community. Max Miiller, a British linguist and a pioneer of the
study of Western religions, explained the origins and evolution of Buddhism from a linguistic and genetic standpoint.
Through his research on texts such as the Vedas, Miiller (1882) uncovered a close relationship between the origins
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of religion and humanity's exploration of the unknown world, the infinite expansion of cognitive boundaries, and the
unique perceptual abilities of humans.

In the history of Buddhist dissemination in China, the translation of Buddhist scriptures is not a simple activity of
converting textual symbols, but rather the dissemination of Buddhist teachings through translated texts. Essentially,
it is the spread of other civilizations, and the dissemination of Buddhism is similar to that of other religions, based
on the idea of propagating Buddhism to the world. Historically, Buddhist dissemination can be broadly divided into
two routes: Northern Buddhism and Southern Buddhism. Northern Buddhism includes the Han and Tibetan trans-
mission systems, while Southern Buddhism mainly refers to Theravada Buddhism, which has mainly spread to South
Asian countries such as southern India, Sri Lanka, Myanmar, and Thailand. Due to the complete transmission of the
Pali Canon and the monastic order, it is believed that Southern Buddhism is closer to ancient Indian Buddhism. The
scriptures of ancient Buddhist texts were written in Sanskrit, as it is a rich and comprehensive high-level language,
also known as the "divine language," suitable for written expression. Many words in modern Hindi come from San-
skrit, similar to the relationship between English and Latin. During the process of translating Buddhist scriptures into
Chinese, the organizational form, translation strategy, and translation methods have all changed with the changes in
factors such as the religious field, cultural context, and power capital in the dissemination of Buddhism in Han China,
and have been adjusted accordingly based on the specific situation of the exchange between Buddhist and traditional
Chinese thought and culture, striving to adapt to the needs of Buddhist dissemination to the greatest extent.

4.2 Impacts of Cultural Capital on the Cultural Subject Position

In the translation of Buddhist scriptures into Chinese, the amount of capital affects the cultural subject position and
the relationship between the translator and the audience in the dissemination of Buddhist scriptures. Translation
scholar James Holmes proposed the concept of social context, which he used to explain the relationship between the
translator and the audience in translation in cultural communication. He believed that translation activities under the
sociological perspective are interactive. In terms of the power field, the text should be suitable for the context of the
target language culture in translation, and all cultural activities have their own rules of operation and creation, and
standards, and participants must be constrained by these rules and laws. Therefore, as argued by Zhu (2004), "culture
and literature and art are essentially places where different roles engage in symbolic struggles and implement personal
strategies." Participants in cultural activities compete for cultural capital and cultural resources within the field, so
the amount of capital becomes a means of measuring the cultural subject’s position and power. Therefore, the cultural
subject position of Buddhism in Chinese history has changed with the policies of the rulers.

In addition to differences in context, there are also significant differences in the views on life, the universe, and
values that form the concepts of the spirit and thinking of the two national civilizations. Mr. Tang Yijie once com-
pared Chinese and Indian cultures, and he believed that the most prominent feature of the comparison between the
two cultures is that the native thought of China is the spirit of "worldliness," while Indian Buddhism advocates
"worldly renunciation." The Diamond Sutra teaches people to "have no abode and give birth to their hearts," and all
things in the world are Buddhist illusions. Do not be deceived by surface phenomena. This is a cognitive thinking
based on the foundation of the theory of consciousness, which also causes differences in the views on life and values
of the two nations.

4.3 Impacts of Translation Standards of Buddhist Scriptures on Buddhist Culture

In the history of Buddhist scripture translation, language, and cultural conflicts are manifested in multiple aspects,
such as "foreignization" and "domestication," "translatability" and "untranslatability," and the form of conflict is the
struggle between "form" and "content." Early translations of Buddhist scriptures by Parthamasiris and Lokaksema
were "direct translations" based on the original meaning of the scriptures, while the translations by Kumarajiva and
others emphasized simplicity and consistency, abandoned the "matching meaning" translation method, and pursued
the "taste theory" translation style. The scriptures translated by Xuan Zang in the Tang Dynasty combined the ad-
vantages of "direct translation" and "free translation," changing the awkwardness and difficulty of the early interpre-
tation translation method, being both elegant in wording and respectful of the original, and making the translation
closer to the original in terms of meaning, restoring the original face of Buddhist scriptures. Therefore, the translation
standards formed in different periods in the process of Buddhist scripture translation have become the criteria for
people to translate Buddhist scriptures. The main translation standards in the history of Buddhist scripture translation
include the "five instances of losing the source and three instances of difficulties" theory of Dao An of the Eastern
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Jin Dynasty, the "eight requirements and qualifications" theory of Yan Cong of the Sui Dynasty, the "Transliteration
for five cases" theory of Xuan Zang of the Tang Dynasty, and the "Six situations and four coping strategies" theory
of Zan Ning of the Northern Song Dynasty, etc. (as shown in Table 1). For example, the "Transliteration for five
cases" are five translation standards summarized by Xuan Zang in the practice of Buddhist scripture translation, that
is, five situations in which the original pronunciation should be retained. For example, a large number of traditional
Indian spells appeared in works "Rigveda," and "Lunyuan Sutra", and mysterious words are regarded as the "true
words" of the gods, posing challenges to the translators. So, in order to maintain their religious mystery, transliteration
is adopted. The inevitable witchcraft culture soil in the original witch sacrifice culture makes Buddhist scripture spells
widely spread among the people. Language is a symbol system for expressing ideas, and when language symbols
lack corresponding referents, their meaning becomes uncertain and thus can be expressed through concatenation of
untranslatable content.

Table 1. Translation Standards and Features of Buddhist Scriptures Over Time

Translator Time period Translation criteria Features

Parthamasiris, Lokaksema The Eastern Han Dynasty Literal translation and transliteration The pursuit of thesilrti;rtal meaning of the
Abandon the “matching meanings”
Kumarajiva, Yao Qin The Eastern Jin Dynasty  translation method and pursue the

“taste theory”

Simple and elegant language, clear and
fluent

. . Sentence inversion, concise and refined
Five instances of losing the source

Dao An The Eastern Jin Dynasty and three instances of difficultics language, reductl.on of red}lndant lan-
guage in Sanskrit
Yan Cong The Sui Dynasty Eight requirements and qualifications Emphasize the professional qualities and

professional ethics of the translator
Transliteration for mystery, for poly-
Xuan Zang The Tang Dynasty Transliteration for five cases semy, for non-existence, for following
the past, and for respect.
Summarize the translation experience of

previous generations, and pursue a bal-
ance between form and content

The Northern Song Dyn-  Six situations and four coping strate-

Zan Ning asty gies

5. Buddhist Scripture Translation’s Independence and Integration in the Religious Field

The religious field is a branch of Bourdieu's field concept, involving the generative logic, production, reception, and
essential nature and symbolic function of religious literature. The religious field has a relational structure of relative
independence, differentiation principles, and competition logic, and at the same time, the religious field is a structural
space of mutual interaction between religious literature producers and receivers, providing elements for effective
cross-cultural communication. In order to achieve the purpose of an effective cross-religious cultural leap, the subject
of religious cultural dissemination must have a scientific "religious cultural capital" consciousness, and must form
an independent discourse structure that distinguishes it from other countries. On the one hand, religious dissemination
needs to be combined with and adapted to local culture, while also preserving its own cultural characteristics, which
is a sign of differentiation from other cultures. The so-called scientific "religious cultural capital" consciousness refers
to the cultural barriers encountered in the dissemination process and the ways and means of breaking through these
cultural barriers. Culturally more diverse religions are resisted by local people in the early stages of transmission and
are regarded as "heresy." Especially religions transmitted from the West, which lack a common civilization founda-
tion, and religions that blend with local culture and retain their content in religious rituals are necessary conditions
for the transmission of other religions in China. Buddhism is mainly divided into two branches during its dissemina-
tion, with Southern Buddhism preserving the traditional culture of ancient Indian Buddhism and mainly spreading in
Southeast Asia, so from the perspective of the Chinese, Southern Buddhism appears mysterious and unfamiliar. On
the other hand, Northern Buddhism, after continuing to spread eastward through the Central Plains, combined with
Japan's native religion, Shinto, to form an independent Japanese Buddhism distinct from other countries, such as the
formation of tea culture with the concepts of harmony, respect, cleanliness, and tranquility, and the pursuit of wabi-
sabi aesthetics.
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In this study, we use Bourdieu's "literary field" and religious field theory to understand the dissemination of Bud-
dhism. The "literary field" theory essentially refers to the reconstruction of the social reality on which literary pro-
duction and literary reception depend, creating a mental relationship system that can understand and explain literary
experience. In the cultural leap of Buddhism, a variety of factors have a comprehensive impact on the dissemination
effect and purpose, resulting in a form and content that distinguishes it from other religious cultures. In addition to
rewriting and adjusting scriptures to adapt to the civilization of China at the time, during the translation of Buddhist
scriptures, there were also Han Chinese pseudo-scriptures based on local religious thought, which were forged by
monks at the time based on the content of the original Buddhist scriptures. This independence of the cultural field
provides space and conditions for the leap and interconnection of Buddhist culture (Xing, 2007). It can be seen that
the process of scripture translation inevitably involves information attenuation and degradation, and the factors that
form information attenuation and degradation have been analyzed in detail in the previous section. As for how much
the content differs from the original meaning of the Buddhist scriptures transmitted from ancient India, this can be
referred to by comparing different translations of the scriptures and comparing different versions.

5.1 Religious Power in the New Religious Field

The hallmark of cultural self-awareness in the dissemination of Buddhism is the formation of an independent form
and manifestation that distinguishes it from other religious cultures, including the form and manifestation that distin-
guishes it from the cultural producer, that is, the origin and early stage of development of Buddhism. Religious
cultural exchange has formed a new field and has spawned its own value system, discourse system, and sectarian
system, naturally generating religious power. Almost all forms of social discourse are models of power narratives,
discourse is power, and religion is actually a political force. Foucault believes that religious, political, artistic, and
literary discourses can be explained through "knowledge-power." Buddhist scriptures have formed their own value
system through rewriting by translators based on the needs of state governance by rulers and the content of the scrip-
tures, and have gradually formed their own value system through dissemination. In religious dissemination, it has a
monopoly on discourse, for example, Buddhist culture has formed its own world view, values, such as the idealist
worldview constructed in the "Weishilun," the enlightenment view of "the heart is the Buddha" proposed in the
"Tangjing," and the methodological view of "breaking and establishing," which shapes the consciousness and con-
cepts of believers and constantly solidifies into their cognition. At the same time, religion also regulates people's way
of life, forming a seemingly "absent" but actually permeating every aspect of people's lives, such as monks or lay-
people living according to Buddhist etiquette, ordinary believers believing in fate and karma, and emphasizing the
accumulation of good causes in their lives, thereby influencing their every move.

The discourse system of religion, from a macro perspective, includes a series of rhetorical techniques that demon-
strate its value concepts. The discourse system of religion is integrated into the grand historical pattern, social system,
and current political discourse mode, so the discourse system will be influenced by the social system and political
mode. From a micro perspective, it includes grammatical structure, religious language and vocabulary, text structure,
and expression of phonetics and semantics. Different translation versions place more emphasis on free translation,
emphasizing cultural integration with the receiving country. Some translators pay more attention to the language
structure and discourse system of the original text of the scriptures, striving to reflect the original of the scriptures
(Bourdieu, 1991).

5.2 Medium for the Exchange of Cultural Capital

In the history of Buddhist dissemination, the translation of Buddhist scriptures into Chinese was not just a simple
activity of converting textual symbols from the beginning. More importantly, it focused on the dissemination of
Buddhist culture, promoting Buddhist teachings worldwide to achieve the goal of transforming the world, which is
the fundamental purpose of religious dissemination. In the translation of Buddhist scriptures with the main purpose
of disseminating Buddhism, its organizational form, translation strategy, and translation methods have all changed
with the speed, scope, and impact of the dissemination of Buddhism in Han China, and have been adjusted accord-
ingly based on the specific situation of the exchange between Buddhist and traditional Chinese thought and culture,
striving to adapt to the needs of Buddhist dissemination to the greatest extent. In this case, the translator and the ruler
become the main body of the Buddhist cultural field, and capital means power. Establishing discourse power and a
mature system in this cultural field often requires the joint efforts of the translator and the ruler (Swartz, 1997).
Buddhist culture is both a medium of cultural exchange and a tool of rule for the ruler. The cultural capital power of
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the translator is reflected in content translation rights, naming rights, and leading translation norms, while the ruler
implants ideology into the translated text and controls the thoughts of the people through the monopoly of discourse
power and the monopoly of communication mode (one-way communication).

The translated Buddhist scriptures are disseminated within a specific cultural field, and there are several situations.
There are two layers of routes for the dissemination of Buddhist teachings in China, with the creation of a cultural
atmosphere and the construction of an official education system forming the upper layer of the route, which is aimed
at attracting famous scholars, nobles, and intellectuals. In addition, it actively caters to the aesthetic tastes and inter-
ests of the masses, so it uses Buddhist stories and stories of gods and spirits in simple language to win over believers,
with the main themes of the stories revolving around cause and effect, encouraging people to do good, such as creation
myths, teaching stories, cause and effect stories, Buddha stories, Buddhist fables, and so on. Therefore, story-based
Buddhist teachings are a preaching strategy for preachers, which can often be seen in other religions such as cross-
cultural dissemination. Through the two layers of dissemination of Buddhist culture and their mutual integration, the
ruler achieves the goal of stabilizing politics, developing the economy, promoting the improvement of productivity,
and at the same time, the exchange of world civilizations has strengthened the connection between China and the
Asian hinterland and even Europe, enhancing China's international status and promoting trade exchanges.

6. Conclusion

The history of Chinese Buddhist scripture translation is a history of the Sinicization of Buddhism. From a sociological
perspective, the study of the history of Buddhist scripture translation in China cannot avoid variables such as cross-
culture, cross-context, and cross-field, and must also be placed in a specific historical space for research. Bourdieu's
three major sociological theories of "field," "habit," and "capital" deepen people's understanding of the deeper mech-
anisms of language translation. During the process of Buddhist scripture translation into Chinese, many great trans-
lators emerged, mainly composed of monks, who had a significant impact on the rules, methods, and schools of
Buddhist scripture translation. From the debate over the translation standards of "style" and "substance" to their
integration, and to the Tang Dynasty Xuanzang becoming the greatest master of Buddhist scripture "new translation,"
who pursued both the semantic and formal aspects of the original Buddhist scriptures while resolving the contradic-
tions between cultural context and language differences. It is under the guidance of the above translation ideas and
in such a cultural soil that the Sinicization characteristics of Chinese Buddhism have been presented, and a world
religion that adapts to the concepts of life, the universe, and values that form the spirit and thinking of our nation has
been formed.
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