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  Abstract 
The widespread recognition of the Yangshao culture within the academic commu-
nity greatly challenged the transcendental status of "matriarchal society". At the 
same time, an increasing amount of data attests that this period is still characterized 
by patriarchal, dual, or transitional stages. Furthermore, all indications suggest that 
matriarchal customs continue to exist even after the establishment of the patriarchal 
system. The author argues that considering the transcendental existence of female 
consciousness, the necessity and transcendence of female involvement in politics, 
and the influence of power structures on female participation, it is challenging to 
support Mou's assertion that Empress Dowager Dou praised Huang's art and linked 
female political participation to the "restoration of matriarchal society" in the early 
Han Dynasty. While numerous documents and materials support the inevitable ex-
istence of "matrilineal heritage" during the transition from matriarchal to patrilineal 
societies, it is important to identify the historical facts that can be attributed to "mat-
rilineal heritage" within this framework. 
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1. Research background 

With the Yangshao culture widely recognized by the academic circle, the transcendental status of "matriarchal 
society" was greatly shaken. At the same time, more and more data testify that this period is still the patriarchal, dual, 
or transitional stage, and all the signs also show that the matriarchal customs still exist after the establishment of the 
patriarchal system. 

In the social system of matriarchal heritage, property, and power are inherited through matriarchal rather than 
paternity. Although the patriarchal inheritance became the mainstream system after the establishment of the patriar-
chal system, the maternal heritage still existed in some places. In the matriarchal society, female lineage is the main 
form as a distinct social form, women have a high status and rights, and the property and blood of the inheritance 
family are also the maternal line. In the Spring and Autumn Periods and the early Han Dynasty, the matriarchal 
society still existed widely in China, such as the state of Lu, Wei, and Chu, and the matriarchal heritage refers to the 
social customs of marriage and inheritance. In the matriarchal heritage, women have more rights and status, and their 
inherited property is mainly matriarchal. 

2. Literature review 

In the Spring and Autumn Period and the early Han Dynasty, matrilineal customs were also common. On clan 
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sacrifice and matriarchal customs (Ojima, 1993), in The Japanese の folklore 13 と matriarchal society clan wor-
ship, he mentioned the clan sacrificial tradition in some parts of Japan and the related matriarchal customs, even 
under the patriarchal system. In some areas, there is still a tradition of matriarchal clan sacrifice; Regarding property 
inheritance and matrilineal heritage, Ma Lijie discussed the history of Chinese matriarchal culture and the influence 
of modern society in The Chinese Matriarchal Culture and its Influence on Modern Society (Ma Lijie, 2016), men-
tioning that in some areas women can still inherit property. Although this situation may be relatively rare. On the 
social status and matrilineal heritage, Liu Yu discussed the spatial characteristics of the Chinese maternal genetic 
culture and the relationship with the modernity (Liu Yu, 2003), and pointed out that in some maternal societies. 
Women's social status may be as high as men's. Research on marriage system and matriarchal customs: Wang 
Chuanrui discussed the matriarchal society and polyandry marriage system in The Matriarchal Society and Polyandry 
Marriage System of Yunnan Hani People in China (Wang, 2006), the authors note that in the Hani society, conditions 
exist where women can choose multiple spouses. In short, although the patriarchal system established the dominant 
position of patrilineal inheritance in many places, it still existed in some places. The sources of this evidence include 
studies in different fields, including history, folklore, anthropology, and sociology. 

In other words, the matriarchal organization had a wide influence on the early Chinese culture. Even under the 
strong logical traction and repression of the patriarchal system, the matriarchal (Matrilineal descent) customs will 
still not be controlled by the mainstream discourse/patriarchy (Patrilineal descent) society and "revive". 

Mou Runsun (1909-1981) was a Chinese historian and educator. He once served as a professor and head of the 
History Department at Nankai University. He is one of the important representatives of the study of modern Chinese 
history and Qing Dynasty history. He wrote many works such as Zuan Yao of Qing History and Outline of Modern 
History. Among them, he had a deep study of the historical documents of the History of the Qing Dynasty. Mou 
Runsun had compiled the new school of "Notes". It is an important historical document collation work compiled by 
Ruan Yuan, a scholar in the Qing Dynasty. It includes many important events and figures in Chinese history. In the 
new book, Mou Runsun supplemented and revised the collation of Ruan Yuan to make the book more completeness 
and accurate. 

When Mou Runsun edited the Notes on Shi Zhai Cong Manuscript, he studied the original documents deeply, used 
rigorous collation methods, and conducted detailed textual research and analysis of many historical events and figures 
in the book. In the collation of documents, he paid attention to the historical background and historical context of 
documents, as well as the relationship between different documents, and tried to restore the truth of history. Through 
Mou Runsun's revisions and supplements, the new school of manuscript is more completeness and accuracy, and it 
is closer to the research methods and requirements of modern history. The book is of great value and significance to 
the study of Chinese history. It can not only help people to have a deeper understanding of Chinese history but also 
inspire people's methods and attitudes about historical research. 

3. Matriarchal society and customs 

In the Notes on Shi Zhai Cong Manuscript, there are four articles: "The Matriarchal Legacy of the Ram in the 
Spring and Autumn Period Testifies Justice", "Marriage within the Song Dynasty", "The Interpretation of the Status 
of Princesses and Their Relatives in the Imperial Palace in the Early Han Dynasty", and "Lu Zhan's Power Grab and 
matriarchal Legacy", Mou Runsun focused on marriage (including marriage and marriage autonomy, Song people 
internal marriage), custom (including women, mother for brothers, marriage for brothers), attach importance to con-
sort (including uncle power, conkind called clan, consort did not call different surname), power competition (includ-
ing long princess status and power, Lu Zhi seized power) and other dimensions (Mou Runsun, 2009). It shows the 
Spring and Autumn Period, earlier from the early clan society, or in the context of "great unification" in the early 
Han Dynasty. The development of society is not "as uniform as a knife cut, some places always retain the traces of 
some ancient social systems." Matriarchal customs appear in the historical folds of the long period of social transfor-
mation. For example, in the early marriage system, the maternal family had a greater voice, and the husband needed 
to show goodwill to the maternal family through betrothal gifts. In terms of inheritance, women in some areas can 
inherit the family property, and have an important position and role in the family. 

Through a comprehensive view of the Ram, the author believes that Chinese culture was very developed in the 
Spring and Autumn Periods, even when the social unrest of "Wang Gang explains and the vassal release freely", it 
was not enough to cause the "countercurrent" of social customs. Therefore, it is suspected that although the Yin 
people are patriarchal, they still have a very strong maternal lineage; although the Zhou people are more patriarchal, 
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the maternal lineage is still alive in the Spring and Autumn Period, so there are some records of violations of the 
paternal system in the Spring and Autumn Annals. Mou believed that the Spring and Autumn Period had both matri-
archal customs, so the purpose of Confucius wrote the Spring and Autumn Annals was to "make legislation", "in 
order to overcome the chaotic times, it cannot be directed against its customs". In the chapter of "Evidence of the 
Sheep of the Spring and Autumn Period", the essence of the article is not only in the meaning of the classics of the 
Spring and Autumn Period, that is, the "Spring and Autumn Annals focuses on the righteousness, and the matter is 
clear righteousness". Therefore, in this article, the "Ram" is also because in the third biography "Ram" to righteous-
ness, read you can still see the "pen meaning", which is connected with Confucius's "Spring and Autumn Annals" 
emphasizes "small words and great meaning". 

At the same time, when governing The Records of the Historian and The History of the Han Dynasty, the author 
investigated the timely court rites and the relationship between the consort princess and the emperor and found that 
the "must explain the matriarchal social heritage", it can be seen that the matriarchal heritage is still playing a power 
that cannot be ignored in the early Han Dynasty. Mou paid attention to the characteristics of the folk family of the 
early Han Dynasty, and the family of his uncle was mostly low, which encouraged Liu to retain the "power of old 
habits" (Mou Runsun, 2009). It can be seen that social evolution cannot completely eliminate the inertia of folk logic, 
and the so-called "complex to the grammar" is also. In the Western Han Dynasty, the customs/concepts of "maternal 
surname" and "the same mother is clan" were quite popular, and the derivatives of "matri" (such as "endogamous") 
proved the importance of the maternal lineage and the status and power of the Kings in the early Han Dynasty. 

On this basis, Mou convinced the objective background and the early Han had quite strong mother-of-heritage 
phenomenon connected, so since then the Han Confucianism force advocated to rectify the vulgar, especially for men 
and women, office, and father, this is fight for maternal heritage recurrence in the common society, and maintain the 
patriarchal system and must rely on the Confucian doctrine. 

If Liu's "matriarchal" is still within the scope of social/ethical recognition, carrying out a preliminary scale of old 
and new mix and power competition, then Lu Zhi's act of seizing Liu's regime can be called a historical "restoration" 
of winning the matriarchal customs. Mou Runsun undoubtedly regarded Lu Zhi's seizure of power as the peak of the 
development of matriarchal customs in the early Han Dynasty, but the way Lu Zhi seized the power of the Liu family 
had already appeared in the mainstream/patriarchal society. Therefore, although Lu Zhi seized power with a woman 
surnamed Lu, the phenomenon that his uncle married his niece (Liu Ying married the daughter of Princess Lu Yuan) 
rather than the direct inheritance (such as Lu Zhi passed his position to his daughter) can also clearly see the historical 
logic from the matrilineal society to the patrilineal era. In other words, Lu Pheasant "against historical trend" "resto-
ration" dream can only be paternity/Liu as mediation, on the edge of times/ethical framework "wearing shackles to 
dance"—paternity/Liu inheritance for Lu Pheasant "restoration of maternal society" blueprint, is the matrix society 
intolerable different power, also is unavoidable, and even must rely on ease and "grain". 

4. Research methods 

At the methodological level of tracing and climbing the genealogy of maternal heritage, Mou Runsun's research 
style can be said to be a unique way, showing his ambition to break the barriers of classics, history, anthropology, 
and other disciplines. Instead of the traditional interpretation, such as exegesis and righteousness, it interprets the 
classics by cultural anthropology and puts the corner of the Chinese maternal heritage in the horizontal comparison 
with the civilizations of all nationalities in the world. For example, the "custom of witch children" (that is, women in 
charge of family sacrifice) is similar to the Egyptian royal family, and koguryeo and ancient matriarchal practices; 
the style of Qi people and the system of "living from women (Matrilocal residence)". Mou has repeatedly cited Mur-
daca (G.P. Murdock). In the primitive peoples of the world in the African dry (Panda) women (Nasolo), sister (Queen-
Sister) and mother (Mother), and the Mu and Han princesses power/status, and think that both are matriarchal to the 
father social transition phenomenon; Mou also use this theory to explain "Emperor Huixiao married Princess 
Luyuan", that this to solve the "mother inheritance problem", "harmless to the father". Or EFliser (J.G. Frazer). In 
Totem and Marriage system, the phenomenon of "Wang marriage niece (Hovas)" in Madagascar is more than the 
practice of Lu Zhi, believing that this was "a setback in history and the restoration" of the Western Han Dynasty. 
Claude Levy-Strauss believes that this phenomenon is related to the social structure of the Houwa people. In his 
opinion, there is a dual grouping in the social structure of Houwa people, namely "group-large group opposition" and 
"hierarchical opposition". This antagonistic relationship has led to some unique social phenomena, such as a prince 
marrying a niece. It should be noted that Claude Levi-Strauss's views have been questioned and criticized by some 
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scholars. 
However, the phenomenon of Prince Hou Wa marrying his niece is indeed recorded in the literature, and this 

phenomenon also exists in some other societies. In short, through the above enumeration, it is not difficult to find 
that Mou Runsun included the ancestral heritage of Chinese society into the huge spectrum of human social transfor-
mation and demonstrated the "strange phenomenon" of the world, which is useful for tracing and expansion of the 
cultural anthropology map boundaries. 

In terms of cultural anthropology, Mr. Sun cited the primitive minorities in the world (such as African Ganda, 
Omaka Indians, etc.). In fact, the maternal traditions of some ethnic minorities. Specifically, although the Naxi people 
in Yunnan Yongning have long entered the feudal lords of society, they have retained the traces of blood marriage in 
the form of marriage and family, and the remnants of blood marriage are displayed through the intermarriage of 
brothers and sisters and aunt marriage. This kind of intermarriage obviously violates the principle that close marriage 
cannot be intermarried, but it is not condemned and prohibited by severe public opinion. On the contrary, it is praised 
by public opinion in the form of "kiss and marriage". At the same time, the Naxi people also retain the kinship 
appellation system adapted to the endogamy system, that is, in the current kinship appellation of the Naxi people, the 
mother and aunt (a note of uncle), and uncle and father (a note of mother) include the biological father and non-
biological father. This can also be regarded as the evolution of the language address lagging behind the social form 
and family mode, which reflects the objective existence of the endogamy system in China, and even once prevailed. 
The author thinks that the historical remains of the endogamy system in the contemporary context have more temporal 
implications for the evolution of the marriage system in the transformation of the Chinese clan society to a civilized 
society (Zhang Guangqia, 1981). 

In addition, although the author agrees with Mou Run's argument that "the development of society is not as uniform 
as a knife", Mou is also suspicious of the conclusion of some historical facts. Just as Mou said, in the folds of history, 
the occurrence of a social phenomenon/custom is often the result of reality and the present interests. Therefore, the 
author also thinks that the emergence of a historical fact makes it difficult to simplify the contract, although we can 
understand the good intentions of Mou included in the maternal heritage, but may inevitably have the suspicion of 
cutting (Mou Runsun, 2009). 

The author would like to give an example of the evidence. Mou once attributed the roots of "Empress Dowager 
Dou's opposition to Confucianism" and his respect for Huang Lao's study to Confucian ethics and could not tolerate 
the matriarchal customs. In Mou's opinion, Huang Lao's study is widely accepted by the civilian class. Moreover, 
Huang Lao did not emphasize the common teaching and did not emphasize the distinction of the patriarchal system, 
Huang Lao's study is obviously more suitable for the loose political ideological soil needed for the breeding of ma-
triarchal customs. 

5. Analysis of results 

In the author's opinion, first of all, we need to confirm whether the power-seizing behavior of Empress Dowager 
Dou and even the political women in the Western Han Dynasty can be attributed to the framework of the attempt to 
"restore the maternal society". Historians have reached no consensus on this issue. Scholars who hold the supporting 
view believe that the main purpose of Empress Dowager Dou's worship of Huang Lao art was to weaken the power 
of the male clan, strengthen the status of women and female families, and realize a certain degree of restoration of 
the matriarchal society. They believe that Dou, as a woman, attaches understandable importance to matriarchal soci-
ety and female status, while the emphasis on "doing nothing" and "doing nothing" can reduce the power of the male 
clan, which can be found in the Nearly Three Hundred Years of China by Liang Qichao; other scholars hold negative 
views, believing that the aim of Dou promoting Lao Huang is not to restore the matriarchal society, but for political 
needs (Qian Mu, 2005). Empress, thinks, Dou Huang mainly out of judgment of the political situation and respect 
for cultural tradition, not to restore the maternal society, which can be found in the money of the Chinese political 
gain and loss, Hu rope also thinks Dou Empress Huang mainly for respect for cultural tradition, not to restore the 
maternal society, his wrote in the theory of Chinese philosophy, mentioned in this point of view (Hu Rope, 1993). 

At the same time, even if the behavior of the queen sinus is related to the restoration of the matrilineal society, also 
does not represent the behavior of the queen mother is successful or universal, maternal society is not can be simply 
attributed to female rule or superiority, this is not only about power prior premise and starting point, also spread to 
the early political women's feminist/female consciousness. If the political motives of Lu Zhi, Empress Dowager Dou, 
and Empress Dowager Bo are all included in the ambition of reconstructing the distant matriarchal society, it will 
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obviously ignore the shaping/regulation of female psychology by individual differences and social objective ideology. 
We can penetrate the inner world of the characters and distinguish the desire for personal power from the germination 
need of women's rights/female consciousness, or the more complex entanglement of the two. Although both will lead 
to the objective reality of women seizing power, the former emphasizes gender and maternal much weaker, we can 
be widely explained in the level of human desire, but the idea of the return to Utopia is not related; the latter is more 
in line with the derivation of "restoration of matriarchal society", that is, the flourishing of feminist/female conscious-
ness is the internal demand to break through the barriers of patriarchal repression and imprisonment. Therefore, the 
author thinks that using the conclusion of the inner world of the individual to push against the root of reality. 

Secondly, the necessity and possibility of women to participate in politics in the early Han Dynasty. As is known 
to all, the early Han women's political atmosphere than before the generation is loose and open, but the feudal patri-
archal, polygamy, the existence of the objective law, the women always nailed in the "secondary" subordinate status, 
and women participated in politics, for the power of big reason is for voice, rob limited free space and survival 
resources. This urgent improvement of the situation and the utilitarian psychology to fill the vacancy also determine 
the narrow and narrow vision of female participants, and even the self and bias of political participation, not to put 
the grand plan of "matriarchal society" on the realistic utilitarian screening. In other words, the author thinks that this 
period of women has in the subconscious itself into the patrilineal society, "women, clothing also" women's chastity 
is also gradually in the form of ethical rules, historical inertia, so the power of the women interpreted as consciously 
challenge the patriarchal society blockade, rebellious Confucian feminist/women's consciousness of transcendence, 
obviously not the early Han women consciousness development present situation, developed degree, so the author 
thinks that cause and effect is difficult to consistent, and invisible is also deliberately elevated. 

Finally, the possible influence of Empress Dowager Dou on the social power structure. As is known to all, Empress 
Dowager Dou advocated Huang's thought and advocated "rule without action", and the so-called "rule without action" 
required that "on the basis of observing the feudal order, follow the law, and perform their own positions, so as to 
achieve the purpose of following the people, and not sparing the people". That is, to ease the class contradictions and 
consolidate the feudal rule (Zhu Zhifu, 1999). "Empress Dowager Dou's purpose of" still simple and saving "was to 
stabilize economic development in a quiet and inaction environment, and undoubtedly had a great role in promoting 
the emergence of the prosperous situation of "the governance of wenjing". Therefore, both policy results and later 
influence level, the empress dowager huang old is only on the basis of the "feudal order" details of minor repairs, the 
foothold, and beneficiaries are pointing to the Liu dynasty emperor left long, to some extent even booster patriarchal 
social rule foundation of large and solid, so the queen mother interpretation for "matriarchal society", the author 
thought it is hard to convince. 

6. Conclusion 

To sum up, the author believes that from the perspective of the transcendental existence of female consciousness, 
the necessity and transcendence of female participation in politics, and the influence of the power structures involved 
in female participation, it is difficult to agree with Mou's claim that Empress Dowager Dou praised Huang's art and 
even the inclusion of female participation in politics to the "restoration of the matriarchal society" in the early Han 
Dynasty. Although various documents and materials support the inevitable existence of "matrilineal heritage" in the 
transition period from matriarchal to patrilineal, under this premise, we should also identify the historical facts that 
can be placed in the framework of "matrilineal heritage". Otherwise, it is inevitable to reduce the principle. Of course, 
the above point of view is only the author's crude consideration, a word, still to be corrected by the Fang family. 

Undoubtedly, Mr. Mou is keen to capture the historical folds and try to break through the discipline of the classics, 
history, anthropology, and others in the way of being widely opened and closed to the world. 
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